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Translator’s Note

Cognitional gnosis is the foundation of all blessings in this world and in the next, for the most important thing
for a man at all times and under all circumstances is knowledge of Allah, Blessed He in Whose hands is
Dominion, and He hath power over all things. He Who created Death and Life that He may try mankind that who
is the best in deeds. He is the Creator of Heavens and invites to ponder on His signs and see if they are able to
find any flaw in His creation. Allah Almighty hath said, “I have only created Jinee and men, that they may serve
Me,” and the Prophet (peace be upon him) said, “If you knew Allah as He ought to be known, you would walk
on the seas, and the mountains would move at your supplication.” Allah has promised rewards for the pious that
follows His commands and punishment for the transgressors. His reward is everlasting and so His punishment.
The reality of his reward really cannot be ascertained by the intellect. It is eternal life in the next world in His
proximity where one won’t find any anguish or grief. This life is a momentary, rather a testing and trial phase, as
He said, who is in doubt concerning it: (Q 34:21), and do you think that you shall enter the Garden without such
(trials) as came to those who passed away before you? (Q 2:154).

In the prevailing era majority of the mankind has been led astray from the righteous path and have become
captivated of their sensual desires. They have not only forgotten that for what purpose they were created but
have lowered themselves worse than the level of beasts. This world is a heap of rubbish and a place of dogs and
one who lingers there is worse than a dog, for a dog takes what he wants from it and goes, but the lover of the
world never gets satisfied and neither he likes leaving it at any time. They always remain in the process of
accumulating worldly gains and keep on sitting over them like a snake and remain dipped in its love. Their
whole activities are more in resemblance to heedlessness and have forgotten their exalted highest state among
the creation. Allah gave him the status of His Deputy on earth and commanded that they should worship Him
only. Kashf al-Mahjub is in circulation for the last over ten centuries and its reading has caused millions of
hearts to find their way to the Truth. It provides ample opportunity to the seeker of the Truth and guides him to
his goal even without any inter mediatory. Its teaching is simple and heart throbbing.

The original book is in Persian and is dominated by Persian spoken in Afghanistan and Central Asia. The old
hand written scripts of the book are preserved in many European and Asian libraries. For this translation help has
been taken from the scripts as mentioned in the note below'. Though no translation can match the original text,
particularly when the use of technical terms encompass the meanings and feelings of the trade holder, it becomes
more difficult to translate the expressions in their true sense. However, earnest efforts have been made to
produce the work as near to the original as possible. The verses of Quran and sayings of the eminent Sufis has
been added in Arabic and their closest possible vocabulary in English has been used in translation. The
translation of verses of Quran has been selected from the work of Abdullah Yusuf Ali. Since in Islamic culture
the Arabic vocabulary is much in use and understood by all the folks, therefore, such phrases and words which
are in common use among Muslim community are made part of the translation along with their English
translation. For the benefit of common readers I have tried the keep the language as simple as possible. It is
hoped that all those hearts who are desirous of acquiring the knowledge of the Truth and eager of following the
righteous path would overcome their thirst by studying this book and Allah willing would achieve their goal of
attaining His proximity. As the author says that he has composed this book to polish the hearts of those who are
subject to temporary veiling but in whom the substance of light of the Truth is existent, in order that the veil may
be lifted from them by the blessing of reading it, and that they may find their way to spiritual reality. May Allah
Almighty bless all of us with His Mercies and Bounties both in this world as well as Hereafter.

Lt Col (R)
Muhammad Ashraf Javed

! Kashf al-Mahjub in Persian (Nuskha Tehran), Printed by Tasawwuf Foundation, Lahore, Kashf al-Mahjub English Translation by
Reynold A. Nicholson, Kashf al-Mahjub Urdu Translation by Sayd Muhammad Farooq al-Qadri, and Kashf al-Mahjub Urdu translation
and commentary by Captain Wajid Baksh Syal Chishti Sabri.




Preface

Kashf al-Mahjub is one of the oldest Persian treatises on Mysticism. It was written around mid of
eleventh century. The original work is in Persian and it has been translated into many Oriental and
European languages. The Manuscripts of the Kashf al-Mahjub are preserved in several Asian and
European libraries which includes 900 years old manuscripts also. The author composed many titles
to which he has occasion to refer in the Kashf al-Mahjub but none of his works except Kashf al-Mahjub
have been preserved.

Abu al-Hasan Ali b. Uthman b. Abi Ali al-Jullabi al-Ghaznavi al-Hujwiri (may Allah be pleased with him)
was born in a noble family of Ghazna which was renowned for their piety and countenance. His
lineage reaches to Ali through Hasan (may Allah be pleased with them). He was a Sunni Hanafite and
in mystic way followed Junaid and was the disciple of Abu al-Fadl Muhammad b. al Hasan al-
Khuttali. In his novitiate days he widely traveled in most parts of the Islamic Empire and graced
himself with the knowledge of mystic path. He met many highly reputed Sheikhs of his time and
benefited from their experiences. For some time he had a settled life in Iraq, where he ran deeply into
debt. Finally, around 431 A.H. in the reign of Mahmud Ghaznavi he along with Abu Said Hujwiri and
Hammad Sarkhasi came to Lahore and ended his days in that city. He died in 465 A.H. and buried
there. His tomb at Lahore is visited by the multitudes that go there to seek their desires. The prayers
are granted there. He is popularly remembered as Data Gang Baksh (the generous).

The Kashf al-Mahjub, belongs to the later years of the author’s life, and was written on the request of a
fellow-townsman, Abu Said al-Hujwiri. Its object seems to set forth a complete system of Sufism, and
the author’s attitude throughout remains that of a teacher instructing a student. Even the biographical
section of the work is largely expository. Before stating his own view the author examines the current
opinions on the same topic and refutes them if necessary. The discussion of mystical problems and
controversies is enlivened by many illustrations drawn from his personal experiences. The author
keeping in mind the ordinary seeker has avoided any philosophical and intellectual discussion and in
a very simple and Quranic way has desired seekers to follow Quran and Sunnah in their true spirit
and totally denies any act falling out of the bounds of Quran and Sunnah. It maintains equilibrium in
Shariat and Mysticism. He very often warns his readers that none follower of the path including those
who have attained the highest degree of holiness, are exempt from the obligation of obeying the
Shariat. The centre point of Kashf al-Mahjub is that the man should annihilate himself in the essence of
the Truth to such an extent that none of his act should take place through his own thoughts or efforts,
rather it should emerge as acts of the Divine and his own condition should be mere of a puppet which
only works through the movements of string controlled by its owner.

It will not be a boasting opinion to mention Kashf al-Mahjub as the primary source on the laws of
mysticism. It elaborates all the stages of the Path of Sufism in such a manner that in the words of the
author the seeker studying and following the book would not need the auspicious guidance of a
Sheikh (spiritual guide). He has touched upon the doctrines held by the different sects of Sufis, in
which he enumerates special doctrine of each. The work has always been applauded by majority of
the theologians and Sheikhs representing different schools of thought and it has been always a source
of excellent guidance to the seekers of the Path. It leads one to straight path and mind of the seeker is
enlightened with the purity of Shariat and reality of the Truth and he feels independent of any doubt
or uncertainty.

Lieutenant Colonel (R)
Muhammad Ashraf Javed

Lahore, Pakistan
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In the name of Allah, the most Merciful, the most Compassionate

All Praises be to Allah, who hath revealed the secrets of His kingdom to His Auliya s\Js| (Saints), and

hath manifested the mysteries of His Almightiness to His intimates, and hath shed the blood of Lovers
with the sword of His Glory, and hath let the hearts of Gnostics taste the joy of His union! He is Who
bringeth dead hearts to life by the splendor of the perception of His Eternity and Majesty, and breathes
them with the comforting spirit of Marifat <4 =« (knowledge of Allah) by divulging His Names. And
peace be upon His Prophet Muhammad, and his family and his companions and his wives!

Introduction

Sheikh Abu al-Hasan Ali b. Uthman b. Abi Ali al-Jullabi al-Ghaznavi al-Hujwiri (may Allah be
pleased with him) says that I performed istikhara s/xzd (seek for Allah’s blessing) and after

turning away all self worldly motives from my heart, and O Abu Said Hujwiri may Allah bless
you, I have decided to write this book in accordance to your request. I have titled this book as

“Kashf al-Mahjub w4 xi5s” (The Revelation of Mystery). The beneficence of this book is

evident from its title and having known your desire, I have arranged the book in different
chapters suitable for the purpose. I pray Allah Almighty to help and prosper me in completion
of this book, and I divest myself of my own strength and ability, as I have trust only on Him
and He is the only Helper.

There are following two reasons to mention my name at the beginning of the book, one
particular, and the other general. As regards to the general reason, the ignorant of Sufism,
not finding the author’s name at different places in the book try to attribute his work to
themselves and thus the author’s aim is defeated, since it is the desire of each author that his
name be kept alive and the readers may reward him with their blessings. I have already been
cheated on this account twice.

Once an individual took Diwan of my poetical works, of which I had no other copy and he
omitted my name from it and publicized it as his own work, and caused all my efforts to go in
vain. May Allah forgive him! The second incidence took place when I composed a book on

manners of Sufism titled Minhaj al-Din .2l zWs. An indecent pretender of Sufism, after

omitting my name from the book, introduced it to the people with his own name. Although,
the connoisseurs knowing his capabilities laughed at his claim, until, Allah withdrew His grace
from him and erased his name from the register of those who seek to enter the Divine Court.

As regards to the particular reason, the people after seeing author’'s nhame on a book, know
that how skilled and versed is he on the subject. They try to protect his rights and attempt to
read and understand it more seriously. This leads to better satisfaction and desire of both
readers and the author is fulfilled.

As regards to the words “I performed istikhara s/ sz.", I wished to observe the respect due to
Allah, who said to His Prophet (peace be upon him) and his followers:

N tloealiabal DIl 8

“"When thou does read the Quran, seek Allah’s protection from Satan the Rejected One,”
(Q 16:98)




The meanings of istaadat wsll, istikharat o,\sl, and istaanat i, are to ask for,

committing all one’s affairs to Allah and seeking His protection from all worldly contamination
and mischief. The companions relate that Prophet (peace be upon him) used to educate them
to seek Allah’s blessing as it has been commanded in the Quran.

When one recognizes that goodness and improvement of each act does not depend on his
own efforts and foresight, but all good and evil that happens to him is decreed by Allah, Who
knows best what is beneficial for him, then he having no alternative but to surrender himself
to the Destiny and pray Allah to deliver him from wickedness of his own soul and bless him
with His mercy in all his acts. It is mandatory to perform istikhara before committing to any
act, so that Allah may save one from all the evils and misfortunes, as He is the Only to grace
favors.

As regards to “turning away all self worldly motives from my heart”, it means that any act
which evolves around self interest is devoid of Divine’s Grace and diverts one’s heart from
straight path. The result of every act is either success or failure. If the desire of the self

motivated person is fulfilled, it brings him perdition, for any achievement of the nafs &

(lower soul) is the key to Hell. And if he fails, he would still remain under constant inward
pressure. Nevertheless, the key to Paradise is to restrain one’s nafs from its desires. Allah
has said:

eI sbl 2 1 s
“And had restrained (their) souls from lower Desires, their abode will be the Garden.”
(Q 79:40-41)

The desires of the nafs & (lower soul) mean, is neither to desire blessedness and

acquiescence of Allah in one’s act nor to aim at saving nafs from Divine punishment.
Similarly, the misdeeds and follies of nafs have neither any limit nor it feels disgusted. Allah
willing, a chapter on this will be found at appropriate place in this book.

Now as to the words "I have decided to write this book in accordance to your request,” since
you considered me worthy enough for the answer of your question and asked to write this
book, and you had a righteous aim before you, therefore, it was incumbent on me to write a
comprehensive answer to your question. It may be possible that I might not fully justify your
request; however, I have wholeheartedly made an intention to complete this work.

One must have right intention before committing to any act, so that if during completion if
some flaws develop in his work, he may be excused. The Prophet (peace be upon him) said,

das oz el

the intention of believer is better than his deed.

It is better to start something with intention than doing without it. In committing to any act
intention is a vital force and a reality through which one instantly moves from one command
to another, though apparently no signs are manifested. For example, if one remains hungry
throughout the day without having intended to fast, he gets no recompense for it but if he
does the same with an intention to fast and bears hunger, he would be counted among the
favorites of Allah, although apparently there is no difference between both. Similarly, if a
traveler without any intention stays at one place for a longer duration he will remain a
traveler but if he makes an intention to stay there, he will be considered resident. Many such
examples can be given in this regard. Therefore, it is always must to make an earnest
intention before any assignment is taken in hand.




When I said that I had named this book “Kashf al-Mahjub ws>dl 2z (The Revelation of

Mystery)”, my object was that the name of the book should proclaim its contents to readers of
insight. Beware that save Allah’s saints and His chosen friends, the rest of the mankind is
veiled from the subtlety of the spiritual truth. Since this book is an elucidation of the Way of
Truth, a clarification of mystical sayings, and an uplifting of the veil of mortality, therefore this
title is much suitable to it.

As Kashf s (unveiling) destroys the hajab ol (veil), similarly veil is the cause of the

destruction of Kashf. As there is no concept of remoteness in proximity and nearness or there
is no existence of proximity in distance and remoteness or as an insect which germinates from
vinegar dies when it is exposed to any other matter, while those animals which are the
creation from other substances perish if they are put in vinegar, it is difficult to divert the
meanings to others than they were meant for. The Prophet (peace be upon him) said,

U
there is an ease in everything for what it has been created.

There are two types of veils which exist between Allah and the mankind:

- one is the hajab rayni ngy;,)[» (veil of covering), these can never be removed, and

- the other is the hajab ghayni uwul» (veil of clouding), these can easily be removed.

There are people whose own self is a veil between them and the Truth, so for them the truth
and falsehood are the same. There are others who are veiled from the Truth because of their
own attributes. The nature and heart of such people persistently seek the Truth and evade
falsehood.

The veil of essence “hajab rayni” is never removed and rayn ¢, Khatim oz, and Tabaa t‘l’
have the same meaning, i.e. sealing and imprinting. Thus Allah has said,

0531 S o Bl 0o S
by no means! But on their hearts is the stain of the (ill) which they do! (Q 83:14);

then they are like those about whom Allah has said,
539 b0 22l 700l sgletlsal 38 i)

as to those who reject Faith, it is the same to them whether thou warn them or do not warn
them: they will not believe.” (Q 2:6);

and He explained the cause thereof, saying,

PR SN ST PPEE

Allah hath set a seal on their hearts and on their hearing,” (Q 2:7)
gl leanizb
Allah hath sealed their hearts,” (Q 9:93).

The veil of attributes (hajab ghayni), may be removed at times, though change of essence is
not achievable but the alteration of attributes is possible.




The Sheikhs have contributed many subtle hints on the subject of rayn .2, and ghayn ., as
Junaid has said:

el kbl aler el selib Jlaler o)
“Rayn belongs to the class of permanent things and ghayn to the class of transitory things.”

Therefore, watan b, (the permanent thing) is perpetual, and khatar ,ks (hazards) are

momentary. It is impossible to make a mirror out of a stone, even if thousand experts may
apply their skill together, but a rusty mirror can easily be made bright by polishing, for
darkness is innate in the stone, and brightness is innate in the mirror. The essence is
permanent and accepts no alteration but the temporary attribute is changeable and does not
last.

I have composed this book to polish the hearts of those who are subject to hajab ghayni (veil
of clouding), but in whom the substance of light of the Truth is existent, in order that the veil
may be lifted from them by the blessing of reading it, and that they may find their way to
spiritual reality. But those who are habitual defiant of the Truth and follower of falsehood, and
they may be presented with ample proofs, will never find their way thither, and this book will
be of no use to them.

Now with reference to my saying that having known your desire, I have arranged the book in
different chapters suitable for the purpose, I mean that until and unless one fully gets aware
of the quest of the questioner, suitable reply cannot be furnished. A question presupposes a
difficulty, and it is insoluble until its nature is ascertained. General reply is only possible when
the questioner has full knowledge of the subject but with a novice one needs to go into detail,
and offer diverse explanations and definitions. In this case especially, you desired me to
answer your questions in detail and write a book on the matter.

And with reference to my saying, “I pray Allah Almighty to help and prosper me,” means that

without Allah’s help man cannot achieve any good; and taufig 35 means that when Allah

blesses one to perform acts deserving reward, this is truly success given by Him. The Quran
and Sunnah (Tradition of Prophet, peace be upon him) also affirm to seek taufig from the Lord
Almighty. The whole Ummah is unanimous in this regard, except Mutazilites and some who

have a belief on gadar (us (predetermination). They assert that the expression taufig is void of
meaning. Sufi Sheikhs have said,

et st Ul sl 38

“Allah increases the working strength of a man who shows obedience to Him.”

When a man renders obedience and submits himself to Allah’s command, he is graced with
more strength and courage from Allah and he step by step advances to higher rank. Allah is
the creator of all human actions and movements. In short the strength which forces a man to
obedience to Allah is taufiqg.

This very discussion is out of place here, as the aim of this book is different. I now return to
the actual subject which is your desire and start this book by repeating your question.

The Questions Proposed
The questioner, Abu Said al-Hujwiri, has asked the answers of the following questions:

- Explain the true meanings of the Path of Sufism.
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Explain mystical allegories and hints and different magamat (stations) of Sufis.
How the love of Allah and ecstasy overwhelm the hearts, elucidate it.
Why the intellect is incapable to perceive the reality of the Truth, explain it.

Why the nafs (lower soul) is reluctant to attain the proximity of the Truth and how the
spirit gets enrichment and life thereof.

Explain the doctrine, sayings and the practical aspects of Sufism which are connected with
these theories.

Ali b. Uthman al-Jullabi al-Hujwiri to whom question has been made, says:

Sufism is obsolete in our age and particularly in this country (India) where majority of the
people is captivated with worldly lust. They have turned away their faces from being satisfied
with the decree of the Truth. The divines and those who pretend to have knowledge of the
path have formed a conception of Sufism which is conflicting to its basics. Therefore, wake up
and gather your strength to attain that where the worldlings have no access. Who other than
the chosen one can have access to this rare jewel? The prevailing conditions are such that
leaving aside the elects rest all have lost their hearts and lack desire to acquire the knowledge
of the path. The common people and the elite both derive delight from mere expressions and
feel satisfied in veiled conditions. Their blind conformity has taken the place of spiritual
enthusiasm. Search does not exist in their dictionary. The common people like these
conditions and say that they recognize the Truth. The elects are happy and contended on that
their hearts have desire and their nafs (lower soul) throb to seek the Truth. They feel in their
hearts a desire for the next world and claim it to be a vision and ardent love. The claimants
because of their pretensions are far away from attaining the reality. The seekers while
neglecting their ascetic practices indulge in idle thoughts, and claim that to be contemplation.

I have already written few books on this subject, but all these efforts of mine went in vain as
some pretenders picked out selected passages from them to impress their followers as it was
their work and they destroyed rest of the works. This sort of people considers such sadism
and denial as Allah’s blessing. Some did occupy themselves willingly but failed to gain
anything from it. Some gained the knowledge of works, but did not comprehend the meaning.
Such people only like the expressions thereof and think that the memorization and copying of
such expression is the Sufism. This is their misfortune.

This all has been said because the state of the knowledge of Sufism is like alchemy which is
very rare and when it is obtained very little of it converts brass into gold. One only desires
that medication which may heal his ache. As a venerable man has said:

bbbl sl dioe

“One seeks only that medicine which fits to his disease.”

That means nobody wants to mix pearls and coral with common remedies like shalitha and
dawa al-musk. This is a very subtle hint and everyone cannot really apprehend it. Earlier also,
when the works of eminent Sufis, fell into the hands of those who could not appreciate them,
sold these works in the hands of binders who used them making lining for caps or binding for
the poetry and made these works at par with that of Abu Nuwas and the pleasantries of Jahiz.
The other example is that of the king’s falcon who when resting on an old woman’s cottage
suffered in the hands of such illiterates who clipped away his wings.

We are born in the era when our contemporaries have given the name of:

- Shariat (religious law) to their lusts; pride and desire “honor and knowledge”; hypocrisy
“fear of Allah”; concealment of anger “clemency”; and disputation is called discussion;

- For them wrangling and foolishness is dignity; insincerity is renunciation; and cupidity is
“devotion to Allah”
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Their senseless fancies are called divine knowledge and the motions of the heart and
affection of the nafs (lower soul) they call divine love”;

For them heresy is poverty and skepticism is purity;
Deviation and disbelief in religion is “self-annihilation”.

The neglect of the Shariat is the mystic path and evil communication with time servers is
exercise of piety.

They have really subdued the true Sufis and have created the similar situation for them as it
existed for Ahl-i Bayt (family of the Prophet) during the rule of the family of Marwan. As Abu
Bakr al-Wasti said:

85041 5308 Vs Ul 53 1Y bl a2 Ul
“We are afflicted with a time in which there are neither the religious tenants of Islam nor the

morals of Paganism nor the virtues of Chivalry.”
Shibli adds to the same:

nelgd oblum S5 S ,Juuw\gw\u
“Allah has provided refuge to the humankind at the halts which fall on their way, and who has

to go afar, he remains agitated at these halts.”

I have found this universe an abode of Divine mysteries, which are deposited in created
things. The whole creation is a trustee of His Grace and everything possess subtleties and
marvels for His friends. Substances, accidents, elements, bodies, forms, and properties all are

veils of Divine mysteries. From the standpoint of tawhid v (Unification) it is polytheism to

affirm them. Allah has kept this universe in a state of veil, so that every identity according to
its nature and being remained within the bounds find satisfaction from His decree and their
own selves develop veil between them and the Truth. Their spirits become captive because of

their association with the phenomenal being and go afar from the magam .. (station) of

intimacy, so much so that their intellect and thoughts fail to apprehend the Divine mysteries
and the spirit can but dimly perceives the marvels of proximity to the Truth. They get
entangled into their own selves because of the darkness of their heedlessness and in concern
to higher objectives they are lost behind self created veils. Therefore, Allah describing the
condition says,

;&@QL&J?‘ f)l - ;\éjij

“By (the token of) time (through the ages), verily Man is in loss,” (Q 103:1-2),

i.e. the way universe has been created and designed because of that man is in loss (he has
been veiled from the Truth).

Further it is said,

LD Laes) T gadl)
except such as have Faith, and do righteous deeds,” (Q 103:3),
and

SN2

he was indeed unjust and foolish,” (Q 33:72).2

% The translation of the full verse is: “We did indeed offer the Trust to the Heavens and the Earth and the Mountains; but they refused to
undertake it, being afraid thereof: But man undertook it-- He was indeed unjust and foolish.”
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The Prophet (peace be upon him) has also said,

I sade Bl sdaxalls i sl atl gl
“Allah created the universe in dark and then enlightened it with His Tajalli (Nur).”

Thus, these veils are part of the human nature, and intervene in proportion to the use of
nature and intellect, until one becomes ignorant. One whole heartedly accepts the veil and
prefers life over these. He remains unaware of the beauty of the revelation and by renouncing
the mysteries of the Truth, he down grades him to the level of beasts. Such an individual
enamored of his gross environment, remains sunken in ignorance and apathy, making no
attempt to cast off the veil that has fallen upon him. Blind to the beauty of Oneness, he turns
away from Allah to seek the vanities of this world and allows his appetite to oppress his
reason.

Hence, his nature, all his acts and deeds get committed to satisfy his animal desire, so that he
is left with no activity but eat, sleep and follow the nafs (lower soul). But Allah saves His
friends from these miseries. He says,

sAlsc3ed 1Y) 2 gqlsl siazssl Bl sdos
leave them alone, to enjoy (the good things of this life) and to please themselves: Let (false)
Hope amuse them: soon will knowledge (undeceive them),” (Q 15:3).

The inclination of their nature has hidden the mysteries of the Truth so as they are engulfed
with misfortunes and deprivation. They are subdued by the nafs (lower soul) which is a great
veil and root of all evils. The Quran describes it as

s HLEAR 281 )

z

the (human) soul is certainly prone to evil.” (Q 12:53).

Now I begin and explain to you, fully and lucidly, what you wish to know concerning the
magamat (stations) and the veils. I will interpret the expressions of the learned and add
thereto some sayings of the Sheikhs and anecdotes about them, in order that your object
may be accomplished. Even if the learned Ulama or others look into this work may recognize
that the Path of Sufism has a firm root and fruitful branches. All the Sufi Sheikhs possessed
this knowledge and encouraged their disciples to acquire it. They preserved it in doing so.
They have never been addicted to frivolity and levity. Many of them have composed treatises
on the method of Sufism. They elucidated excellent expressions of what were manifested on
them by the Divine.




Chapter I

Knowledge

Allah describing the savants (Ulama) has said:
el el 2EW

“Those truly fear Allah, among his servants, who have knowledge:” (Q 35:28).
The Prophet (peace be upon him) said:

olea8 o 8 ol b

“To seek knowledge is obligatory on every Muslim;”

nalbf6 s ol bl

“Get knowledge, may it be from China.”

Knowledge is immense and life is short, therefore, it is not obligatory for the human beings to learn
every aspect of knowledge, such as Astronomy, Medicine, and Arithmetic etc, but only so much of
each as desirous upon by Shariat (religious law), i.e., enough astronomy to know the time (of prayer)
at night; sufficient knowledge of medicine to abstain oneself from what is injurious; enough arithmetic
to understand the division of inheritances and to calculate the duration of the iddaf’, etc. Knowledge is
obligatory only to that extent which helps one to act rightly. Allah condemns those who learn useless
knowledge,

w35 24 Sl Al

and they learned what harmed them, not what profited them.” (Q 2:102).
Prophet (peace be upon him) used to pray daily,

oY alogacli el
| take refuge with Thee from knowledge that profits naught.

The practice must be more even with little knowledge and knowledge should be adorned with practice.
Prophet (peace be upon him) said,
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“the devotee without divinity is like a donkey turning a mill,”

because the donkey goes round over its own track and never makes any advance. The same falls true
on ignorant pious.

A group of people regards knowledge as superior to action, while another group prefers action first. In
my opinion they both are wrong, because action cannot be called action without knowledge. It cannot
become action until it has the backing of knowledge. Knowledge leads action to recompense. For

% Probationary period (incumbent upon a woman in consequence of dissolution of marriage either by divorce or by the death of her
husband.
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instance, prayer is not really a prayer, unless performed with knowledge of the principles of purification
and those which concern with the direction of Qibla (the direction of Kaba) and with knowledge of the
nature of intention. Similarly, without the knowledge of the pre-requisites of prayer its performance will
not be right. Thus, when all actions are based on knowledge, then how one can separate knowledge
from action.

Those who prefer knowledge over action are also wrong, because knowledge without action really
cannot be called knowledge. To gain knowledge, memorizing and repeating it are also acts for which a
man is rewarded, but if knowledge is without action, its acquisition will not be rewarded.

Allah has said,
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“A party of the People of the Book threw away the Book of Allah behind their backs. As if (it had been
something) they did not know!” (Q: 2:101).

These are the claims of the two groups. One of them gains knowledge to earn worldly honor and
repute and by so is devoid of paying its due. Since they are unaware of beneficence of knowledge
therefore they separate knowledge from action.

Some others say that they only require knowledge and need not to act. Such lot neither can be named
as savants nor practitioners. Ibrahim b. Adham narrated that once on his way he saw a stone on which
was written, “turn me over and read!” When he turned it, he found this inscription,
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you do not practice what you know; why, then do you seek what you do not know?”
It means that when you act upon what you know so that by its blessing you might be rewarded with the
knowledge of that which you do not know.
Uns b. Malik (may Allah be pleased with him) said,
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“Ulama spend their strength in meditation and ignorant waste their strength in relating the anecdotes.”

Since Ulama are far above from ignorance, therefore, he who uses his knowledge as a means of
winning power and honor and wealth is not a savant, rather an ignorant because desire for wealth and
power is ignorance. There is no better degree than knowledge because without knowledge one cannot
apprehend the essence and attributes of Allah. It is only knowledge which leads a man to the higher
stages of magamat (stations), and he is blessed with Kashf (revelation).

Knowledge is of two kinds:
- Divine knowledge and
- Human knowledge.

The human knowledge is worthless in comparison with the Divine knowledge, because knowledge of
Allah is an attribute of Himself, subsisting in Him, and His attributes are infinite. Our knowledge is an
attribute of ourselves, subsisting in us, and our attributes are limited. As Allah has said,

- 2
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“of knowledge it is only a little that is communicated to you (O men!)” (Q 17:85).

In short, knowledge is among the praiseworthy manners and it has been defined as comprehension
and investigation of the object known, but the best attribute of knowledge is,
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knowledge is such an attribute which makes an ignorant wise.
Allah said,
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but Allah is ever round the rejecters of faith!” (Q 2:19),
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and Allah doth know all things.” (Q 24:35).

Allah has absolute knowledge through which He knows all things existent and non-existent. None of
His creature has any partnership in His knowledge. Allah’s knowledge is neither capable of division
nor separable from Himself. The layout of the universe is a proof of His knowledge, for each good act
speaks of the knowledge of the causer. Therefore, His knowledge comprehends what all is hidden and
encompasses all which is manifest. It behooves on seeker to contemplate Allah in every act, knowing
that He sees him and all that he does.

Once, a rich man of Basra went to his orchard and there he saw beautiful wife of his gardener. He sent
the fellow away on some business and in his absence to fulfill his evil desire asked the woman to shut
the door. She complied but said that she was unable to shut one door. On inquiry she replied that it
was the door which was between us and Allah. On receiving that answer the man repented and
begged to be forgiven.

Hatim al-Asam said that by adopting four things he had got rid of rest of the knowledge:

I know that my daily food is apportioned to me, and my greed can not increase it, so | saved
myself from desire of its increase.

| know that Allah has rights on me which no one other than me can pay.
| know that death is pursuing me, from whom | cannot escape and | am ready for it.

| know that my Lord is fully aware of my state, and | feeling ashamed of Him have been saved
from evils.

When man fully realizes that Allah is watchful over his every act, then he does not commit himself to
any act which may become cause of his humiliation on the Day of Resurrection.

The man’s knowledge should be of Marifat (knowledge) of Allah and His Commandments and the
mandatory knowledge is that which is according to the time and fulfills the demands of the time.
Knowledge of “time” i.e. spiritual state is recognized that one is able to apprehend the outward and
inward affects of all circumstances. This is of two types, i.e. the root and the branch

The outward division of the root class is Faith, i.e. affirmation of Oneness of Allah and Muhammad
(peace be upon him) is His Prophet. The inward division consists in the attainment of cognition of the
Truth. The external division of the branch class consists in earnest practice of Shariat (religious law),
and the inward division consists in rendering one’s intention sincere. The outward and inward aspects
cannot be divorced. The exoteric aspect of Truth without the esoteric is hypocrisy, and the esoteric
without the exoteric is heresy. So, if one is formally following the Shariat, it is a defect and while mere
spirituality is also ineffective.

The knowledge of the Truth (Hagigat) has three pillars:
e Knowledge of the Essence and Unity of Allah and denial of likening of anything with Him.
e Knowledge of the Attributes, and Commandments of Allah.

e Knowledge of the Actions and Wisdom of Allah.
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Similarly, the Shariat (Religious Law) also has three pillars:
e The Quran
e The Sunnah

e The Consensus of the Muslim Ummah (community).

The three pillars of knowledge of Truth are evident from these verses:
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“Known therefore, that there in no god but Allah,” (Q 47:19),

-
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“Be sure, Allah is your protector —* (Q 8:40),
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“Hast thou not turned thy vision to thy Lord?—how He prolong the Shadow!” (Q 25:45),
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“Do they not look at the Camels, how they are made?” (Q 88:17).

There are many such verses in the Quran which assert on meditating on Allah’s attributes, so that one
may be able to recognize His attributes of Creation. The Prophet (peace be upon him) said,
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“One who has recognized that Allah is his Lord and | am His Prophet, Allah will forbid the fire of Hell
on his meat and blood.”

Knowledge of the Divine Essence involves recognition, on the part of one who is sensible and has
reached puberty,

that:
Allah exists externally by His essence,
He is infinite and not bounded by space,
that His essence is beyond any change,
that none of His creatures is like unto Him,
that His essence is not the cause of evil and calamity,
that he has neither wife nor child, and

that He is the Creator and Sustainer of all that one’s imagination and intellect can conceive.
le\ﬁ,ﬁww o

“There is nothing whatever like unto Him, and He is the One that hears and sees (all things).” (Q
42:11).

Knowledge of the Divine Attributes, asserts to sincerely know that Allah has attributes existing in
Himself, which are not He nor a part of Him, but exists in Him and subsist by Him, e.g. Knowledge,
Power, Life, Will, Hearing, Sight, Speech, etc. It is revealed in the Quran that,
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verily He has full knowledge of all that is in (men’s) hearts.” (Q 35:38),
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and Allah has power over all things.” (Q 3:29),
and
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He is the Living (One): There is no god but He:” (Q 40:65),
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and He is the One that hears and sees (all things).” (Q 42:11)
and
A
is the (sure) Accomplisher of what He planneth.” (Q 11:107)
and
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His word is the Truth. His will be the dominion-“ (Q 6:73).

The knowledge of the Divine Actions is that one has complete faith that Allah is the Creator of all
things and their actions, as He says
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but Allah has created you and your handiwork!” (Q 37:96).

That he brought the non-existent universe into being, that He predestines good and evil and creates
all that is beneficial and injurious, as He says,
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Allah is the Creator of all things, (Q 39:62).
The knowledge of the Shariat (Religious Law) involves knowing that:

Allah has sent us Prophets with miracles and

that our Prophet, Muhammad (peace be upon him) is a true Messenger, who performed many
miracles, and

that whatever he told us concerning the Unseen and the Visible is entirely true.
The first pillar of Shariat is Quran. Allah said,
BB ettt

in it are verses basic or fundamental (of established meaning): They are the foundation of the Books:”
(Q3:7).
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The second pillar is Sunnah (tradition) of Prophet (peace be upon him). Allah said,
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so take what the Messenger assigns to you, and deny yourself which he withholds from you.” (Q
59:7).

The third pillar of Shariat is consensus of the Muslim Ummah (community). The Prophet (peace be
upon him) said,
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my Ummah will never be united on aberrance, so it is mandatory on you to join Sawad-i Azam (i.e.
Ahl-i Sunnah).”

There is a sect of heretics called Sophists, who believes that it is difficult to attain right knowledge of
anything and that knowledge itself also does not exist. We ask from them that to know “knowledge is
not attainable”, is it knowledge or not? If their answer is positive, that would mean they affirm the
reality of knowledge and if their reply is “no” then to argue against an avowedly incorrect claim is
absurd.

Some say that since we cannot attain any knowledge therefore negation of knowledge is more perfect
than its affirmation. This is ridiculous and foolishness on their part. The negation of knowledge must be
the result either of knowledge or of ignorance because negation of knowledge is either possible
through knowledge or through ignorance. It is impossible for knowledge to deny knowledge. Such
people, who deny it through ignorance, are ignorant and blameworthy. Ignorance leads one to
infidelity and falsehood, for there is no connection between ignorance and truth. All the Sufi Sheikhs
oppose such people and their doctrine. Had Sheikhs not objected it, people inclined to this doctrine
might have ruined their faith and would have been difficult for them to differentiate between truth and
evil. We commit them to Allah, with Whom it rests whether they shall continue in their error. When
Sheikhs got hold of them, they behave discreetly and subdue their evil acts towards Friends of Allah.
Although some heretics claims to be mystics in order to conceal their own foulness under the beauty
of others, why should it be supposed that all Sufis are like these pretenders, and that it is right to treat
them all with disdain and contumely?

Once | happened to discuss with an individual who claimed to be well learned. Actually he was devoid
of religious knowledge and slave of selfish motives whom he gave the name of following Shariat.
During a course of debate he said to me that there were twelve heretical sects and one of them was of
Sufism. | replied him that if one sect belonged to us, eleven belongs to him and the Sufis could protect
themselves from one better than you could from eleven. All this heresy springs from the corruption and
degeneracy of the present time, but Allah always keeps His friends (Saints) safe from it. Well said by
the eminent spiritual guide, Ali b. Bundar al-Sayrafi,
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the depravity of men’s hearts is in proportion to the depravity of the age.”

Now | will cite some sayings of the Sufis for the benefits of those with whom Allah is kind, so that they
may remain safe from the misdeeds of skeptics.

Muhammad b. Fadl al-Balkhi says that knowledge is of three kinds:

- knowledge from Allah,

- knowledge with Allah,

- knowledge of Allah.




Knowledge of Allah is the Marifat of the Truth (cognition), through which all the Prophets and saints
got familiar with Divine. It is impossible to acquire it through one’s own efforts. It is bestowed upon by
Divine through His blessing and guidance.

Knowledge from Allah is the Shariat (Religious Law), which He has commanded and made obligatory
upon human being.

Knowledge with Allah is that discipline which leads one to the Divine and helps determining magamat
(stations), the Paths and the Degrees of the saints. Gnosis is unsound without Shariat, and the Shariat
is not practiced rightly unless the magamat (stations) are manifested.

Abu Ali Thagfi says:
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“Knowledge is the life of the heart, which delivers it from the death of ignorance: it is the Nur (light) of
the eye of faith, which saves from the darkness of infidelity.”

It means that knowledge saves from death of ignorance and provides light of faith by saving one from
infidelity. One who is not blessed with marifat, his heart is dead because of ignorance and one, who is
ignorant of the knowledge of Shariat, he is affected by the disease of ignorance. That's why the hearts
of the infidels are dead because they don’'t have marifat (knowledge of Allah) and the hearts of the
heedless are sick, because they are ignorant of His Commandments.

Abu Bakr Warraq says:
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“One who is satisfied with disputation about knowledge of Allah and does not practice asceticism
becomes heretic; and one who is satisfied with jurisprudence and do not practice abstinence become
impious.”

This means that Tawhid (Unification), without following Shariat, is predestination, whereas the assertor
of Unification ought to hold the doctrine of predestination but to act as though he believed in free will,
taking a middle course between free will and predestination. Such is the true sense of another saying
uttered by the same Sheikh:
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“Tawhid (Unification) is below predestination and above free will.” So one who is satisfied with
disputation of Tawhid and does not practice Shariat and asceticism, become heretic. Similarly one
who restricts himself to jurisprudence and Shariat (Religious Law) and does not practice abstinence
gets into doubts and involves himself in sinful acts. This arises from heedlessness.

Yahya b. Maud al-Razi said:
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“Avoid the society of three classes of men - heedless savants, greedy beggars, and ignorant
pretenders to Sufism.”

The heedless savants are those who have set their hearts on worldly gains. They remain in search of
ease in following the religious obligations but are active in paying court to governors and tyrants.
Achieving an honor in the public eyes is their biggest rank and they feel proud in their deceitful and
artificial conducts. They are dishonest in their talk, criticize the leading Ulama and religiously learned
celebrities and talk very low of them. Greed and sadistic attitude have become their nature. This all is
not part of knowledge, rather it is ignorance. Knowledge repels ignorance and does not nourish it.




The greedy beggars praise those who act according to their wishes, may the act be wrong. When
someone opposes or talks against their wishes, may he be truthful in his acts, they become his
enemy. They seek honor with the people of their deeds and act hypocritically even for the wrongs.

The ignorant pretenders to Sufism are they who never got associated with Sufi Sheikhs (spiritual
guide), neither learnt discipline from them, nor got the rigging of the Path. So without any experience,
clad in green dress they animate Sufis and feel pleasure while people dishonor them and because of
their foolishness they consider everyone like themselves. They cannot even distinguish between truth
and falsehood.

These are the groups about whom the Sheikh has mentioned and stressed on the seekers to avoid
their company, as they are liar in their claims and their acts are faulty.

Abu Yazid Bastami says:

“For thirty years | strived in the spiritual combat, and | found nothing harder to me than knowledge and
its pursuits.”

It is easier for human nature to walk on fire than to act on knowledge. An ignorant will more readily
cross the Bridge (Siraf) a thousand times than learn a single piece of knowledge. It is easier for a
wicked man to pitch his tent in Hell than for a learned to learn one lesson of knowledge. Therefore,
you must acquire knowledge and seek perfection therein. The perfection of human knowledge is
ignorance of Divine knowledge. You must know enough to know that you do not know. That is to say,
human knowledge is alone possible to man, and humanity is the greatest barrier that separates him
from Divinity.

Some poet says:
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“True perception is hopelessness of attaining perception, But not to advance on the paths of the
virtuous is polytheism.”

He who stops in the way commits infidelity and who does not learn and perseveres in his ignorance is
a polytheist, but who learns and excels and his knowledge becomes perfect, the reality is revealed to
him and he perceives that his knowledge is no more than inability to know what his end shall be, since
realities are not affected by the names bestowed upon them. The helplessness of such person about
the reality of knowledge is actually knowledge for him.




Chapter II

Poverty (Faqr )

Poverty (Fagr »2) occupies an exalted position in the Way of the Truth, and that the dervishes are
generally honored. Allah has said:
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“(Charity is) for those in need, who, in Allah’s cause are restricted (from travel), and cannot move
about in the land, seeking (for trade or work): the ignorant man thinks, because of their modesty, that
they are free from want.” (Q 2:273).
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“Allah sets forth the Parable (of two men: one) a slave under the dominion of another. He has no
power of any sort;” (Q 16:75).
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“Their limbs do forsake their beds of sleep, the while they call on their Lord, in Fear and Hope:” (Q
32:16).
Moreover, the Prophet (peace be upon him) chose poverty and said,
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“O Allah, make me live lowly and die lowly and rise from the dead amongst the lowly on Resurrection
Day!”

And Prophet (peace be upon him) also said that on the day of Resurrection Allah will say, “Bring ye My
loved ones nigh unto me;” then the angels will say, “Who are Thy loved ones?” and Allah will answer
them, saying, “The poor and destitute.”

There are many verses of the Quran and Hadith (Traditions of Prophet) to the same effect, which
being commonly known, need not be mentioned here.

In the Prophet’s time, a group of poor refugees existed who to get benefited of the company of
Prophet (peace be upon him) used to live in the mosque of the Prophet and had fully devoted
themselves to the worship of Allah. They were free of all worldly activities and had firmly put their trust
in the Real Provider and believed that He would give them their daily sustenance. The Prophet (peace
be upon him) was enjoined by Allah to keep their company and take due care of them. For Allah said,
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send not away those who call on their Lord morning and evening, seeking His face.” (Q 6:52),
and
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and let not thine eyes pass beyond them, seeking the pomp and glitter of this Life; nor obey any
whose heart We have permitted to neglect the remembrance of Us,” (Q 18:28).
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Hence, whenever the Prophet (peace be upon him) saw any one of them, he would say; “May my
parents be your sacrifice! Since it was for your sake Allah admonished me:”

Allah, therefore, has exalted the Poverty of the Dervishes and has made a special distinction of them.
This is because they by renouncing all the apparent inward and outward causes and turning entirely to
the Causer of the causes. The poverty becomes pride for them, so they grieve on its going and rejoice
at its coming. They have adopted poverty in such a way that everything else has become worthless
before their eyes.

Poverty has an outward form and a reality. Outward form is destitution, indigence and distress but its
reality is fortune, success and satisfaction. He who contented and rested in the outward form, when
fails to achieve his desire turns away from its reality also. And who has attained the reality of Faqr
(poverty), averts his gaze from all created things, and in complete annihilation, seeing only the All-
One, achieves fullness of eternal life. He who has adopted the outward of Faqr only he gains nothing,
as the wise elder has said,
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one who got stranded in the outward form of Faqr, he does not know any thing beyond its name.”

The faqir x35 (poor man) is, who does not have anything and nor ownership of things brings any

change in him. He does not feel becoming rich by having anything, nor indigent by having nothing.
The presence or absence of things is equal in his eyes, rather feels more joyful when he has nothing.
The Sheikhs have said, “the more a dervish is poverty stricken, the more extensive is he in his
(spiritual) state,” because it is harmful for a dervish to own material goods. He should not even have a
thought of anything, so that he might not get captivated in love of that. The friends of Allah lives by
means of His secret bounties. Worldly wealth holds them back from the path of quietism. Once a king
met a dervish and said that he might ask him for some favor. The dervish replied that he would not ask
a benefit from one of his slaves. On king’s inquiry he explained him that his two slaves i.e.
covetousness and expectation, were king’s masters.

The Prophet (peace be upon him) said,
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poverty is glorious to those who are worthy of it.

That which is glorious for the worthy is an embarrassment for the undeserving. It is glorious for the
worthy because his body is divinely preserved from base and sinful acts, and his heart from evil and
contaminating thoughts. His outward becomes trustee of manifested grace and inward of luminous
visions, so that his body is spiritual and his heart divine. The mankind has no relations with him and
neither people have any kinship with him, so much so, that he feels empty handed as regards to
creation. He does not feel wealthy even if he is rewarded with the whole worldly assets. For him the
wealth of the whole universe weigh less than a gnat’s wing in the scales of his poverty and both worlds
may not be able to contain even his one breath.

The Sufi Sheikhs differ in opinion as to whether fagr . (poverty) or ghina 4 (wealth) is superior, for

true ghina belongs to Allah, who is exalted in all His attributes. Yahya b. Maud al-Razi, Ahmad b. Abi
al-Hawari, Harith al-Muhasibi, Abu al-Abbas b. Ata, Abu al-Hasan b. Simun, and among the moderns
Abu Said Fadalallah b. Muhammad al-Mahani, all hold the view that ghina (wealth) is superior to faqr

(poverty). They argue that Ghana sz (wealth) is an attribute of Allah, whereas fagr (poverty) cannot be

ascribed to Him, therefore, an attribute common to Allah and Man is superior to one that is not
applicable to Allah. | say this kinship is merely nominal, and has no existence in reality. As real kinship
involves mutual resemblance and equality, but the Divine attributes are Eternal and the human
attributes are created, hence their argument is incorrect.
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[, Ali b. Uthman al-Jullabi, declare that Ghana (wealth) is a term that may only be applied to Allah. The
created are not worthy of this attribute. While term faqgr (poverty), is an attribute of Man and it cannot
be applied to Allah. Metaphorically when we call a man ghani (rich), but in reality he is not so, because
effectiveness of man’s Ghana (wealth) depends on various causes, and we are rich only after
accepting the causes, whereas the wealth of Allah, who Himself is the Author of all causes, is not due
to any cause. Therefore, the partnership of Man with Allah in regard to this attribute is wrong and false.
When nothing can be part of Allah, then how one can share His attributes, therefore, when it is
impossible to be associated with His attributes, similarly, there cannot be any association with His
names as well. As regard to call a man ghani, it is just phenomenal for reference purpose only and is
used in a very limited sense.

The meaning of Allah’s being Ghani (rich) is that He is independent of and from everything. He does
whatsoever He wills, as nothing in the universe can disobey, deny or divert His will. He is competent to
bring together opposites in the creature, such He has always been and such He shall be for ever. The
ghina (wealth) of Man on the other hand, is for example, a means of livelihood, the presence of joy
and delight, being saved from miseries, and the consolation of comfort. All these things are of
phenomenal nature and subject to change. There end is helplessness and baseness. Therefore, ghina
when used for Man is with its outward form, but when used for Allah, it is with its real inward essence.
As Allah has said,
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O ye men! It is ye that have need of Allah:” (Q 35:15)
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but Allah is free of all wants, and it is ye that are needy.” (Q 47:38).

Some prefer the rich man to the poor, on the ground that Allah has blessed the former in both worlds
and has bestowed the benefit of richness on him. They mean by ghana (wealth) abundance of worldly
goods, attainment of desires and enjoyment of pleasures and pursuit of lusts. They argue that Allah
has commanded us to be thankful for ghana (prosperity) and patient in faqgr (adversity). Since patience
is commanded on adversity, and thankfulness on prosperity which is better than the former, therefore
ghana is preferred over faqr. But | say that, when Allah commanded us to be thankful for prosperity,
He also commanded that thankfulness increases the prosperity, but when He commanded us to be
patient in adversity He made patience the means of drawing nigh unto Himself. He said,
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if ye are grateful, | will add more (favors) unto you;” (Q 14:7)
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for Allah is with those who patiently persevere,” (Q 2:153).

This means that one who thanks for which has its origin in heedlessness, Allah will increase his
heedlessness, whereas, one who shows patience on faqr (adversity) which has its origin in distress
will be graced with proximity.

The Sheikhs who prefer ghana (wealth) to fagr (poverty) do not use the term ghana in its popular
sense i.e. acquisition of worldly benefits but what they intend is “acquisition of the Benefactor”. Thus,
the grace of union (with Allah) is different from gaining forgetfulness (of Allah). Sheikh Abu Said says,
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the one who'’s ghana is with Allah, is a poor,

i.e. everlasting revelation which is based on contemplation of the Truth.
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But | say that revelation is a temporary phase and it implies the possibility of a veil. Therefore, if the |
person who enjoys revelation is veiled from revelation by the attribute of wealth, he either becomes in
need of revelation or he does not. If he does not, the conclusion is absurd, and if he does need, then
necessity arises which is contrary to ghana (wealth). The ghana as attribute of Allah is everlasting,
eternal and real in its meanings. But being eternal ghana cannot coincide with the attributes of human
nature, because the essential characteristics of mortality and phenomenal being are need and
intelligence. Thus, one who is eternal with his attributes and remain eternal, only he is the Ghani and

who loses his attributes is not worth to be called Ghani. Therefore “aJ;lle sdithe rich man is he who is

enriched by Allah” because the term .l .« refers to the agent whereas the term akslg@sju,,,\ml denotes

the person acted upon. The former is self-subsistent, but the latter subsists through the agent.
Accordingly self-subsistence is an attribute of human nature, while subsistence through Allah involves
the annihilation of attributes. | assert that ghina has no relation with the existence of attributes, as it
has already been said that human attributes are blameworthy and decaying. Similarly this term cannot
be used when these attributes are non existent; because Fani (mortal) possess no name and when
attributes are mortal they cannot be called either ghani or fagr. All the Sheikhs and majority of the
people prefer fagr over ghana because Quran and Sunnah expressly declare it to be superior and
majority of Ummah has consensus on it.

Once the matter was discussed by Junaid and Ibn Ata, and the later maintained the superiority of the
rich. He argued that according to Hadith (traditions), at the Resurrection they would be called to
account for their wealth, and that such an account entails the hearing of the Divine Word, without any
mediation, may it be in the form of reproach: and reproach addressed by the Beloved is also
endearing to the lover. Junaid replied that wealthy will be accounted for but poor will be asked for
excuse and asking for an excuse is better than calling to account. There is a unique observation in it,
for in true love to ask for excuse or to be excused is a sign of strangeness and reproach is contrary to
companionship. Lovers regard both as blemish, because excuse is made for some disobedience to
the command of the Beloved and reproach is also made on the same score. Therefore, both are out of
the question in true love, because, under all circumstances patience is expected from the poor and
thanks from the rich. In real friendship one neither demands anything from a friend nor disobeys his
command. So

“whoever called a man rich, he acted wrongly, because Allah has called him faqir (poor),”

i.e. Allah has called Man Fagqir (poor), may he be rich worldly but he would be called poor (faqir).
Wrong is the one who calls a person rich, may the person be a king, because, before Allah Almighty
he is faqir (poor). Reason for this is that rich is Sahib-i Sadqa (capable to dish out alms) and poor
(faqir) is Sahib-i Sidqg (Friend to the Truth), therefore, former cannot be placed equal to the later. Thus
the Ghana (wealth) of Suleman (may blessings of Allah be on him) and the poverty of Salman Farsi
(may Allah be pleased with him) are one. Allah said to Ayub (may blessings of Allah be on him) in
extremity of his patience, and likewise to Suleman (may blessings of Allah be on him) in the plentitude

of his dominion: “xdl 2z how excellent in Our service! (Q 38:30,44). It means when Allah’s blessings are

bestowed upon, it makes no difference between the poverty of Salman Farsi (may Allah be pleased
with him) and the wealth of Suleman (may blessings of Allah be on him). | heard Abu al-Qasim
Qushayri saying:

“People have spoken much concerning faqr (poverty) and ghana (wealth), and have chosen one or the
other for themselves, but | choose whichever Allah chooses for me and protects me in. If He keeps me
ghani (rich) | pray, He may not make me forgetful, and if He wishes me to be a faqir (poor) | pray not to
be a covetous and rebellious.”

Ghana (wealth) is a qift but forgetfulness is its evil, similarly faqr (poverty) is also a gift but
covetousness is its evil. Both conceptions are excellent, but their practice creates different results.
Poverty is the separation of heart from all but Allah, and wealth is the preoccupation of the heart with
that which does not admit of being qualified. When the heart is cleansed from all save Allah then
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